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Introduction

The issue of whether there is "good innovation (bidah hasanah) in Islam and whether Mu@ are
permitted to invent and devise affairs into the religion to help them become closer to AllaglY, as is
claimed, is a hotly contested issue, and in this series we will deal in depth inshaa'Allag®with the
various arguments used in this regard. Before proceeding, we should give som%background,
through the following points: 72

Part 1 - Ibn Hajar Al-Asqgalani on the Usage of the Word Bid'ah in Its Lingyi%c&Sense
N

Point 1: The word "bidah" (innovation) and "muhdathah" (newly-invented X er) have both been
used by the Messenger (alayhis salaam) in a blameworthy sense an Scholars of Ahl al-
Sunnah are agreed that bidah in the religion (in matters of worship and%étting closer to Allaah)
are all forbidden because Allaah completed the religion through the M:953enger (alayhis salaam)
and the Messenger left nothing which brings a Muslim closer to @radise except that he has
already informed us of (either in its foundation, or in its detail)’

Point 2: We have to make a difference between using wor@h their linguistic meanings and
with their Shariah meanings because the Shariah, when it rtain words and terms, intends
meanings above and beyond the mere linguistic meaning @d Inition. To give some examples,
the word salaah, prayer, literally means du'a, supplicati§Q) i%Js its pure linguistic meaning.
However, in the Shariah, it means much more than @fcafaﬁ and refers to a collection of
inwards states and feelings, statements and outwa?{@ o&/ without which there can be no
prayer, as defined by the Shariah. Another exa : ity, linguistically it actually means
purity, yet in the Shariah, it has a conceptual m aﬁ goes beyond the linguistic meaning.

Often Shariah terms qualify, restrict, or expand istic meanings, and hence when using
&
<3

NORY

1 . . "
The Completion and Perfection of the Shari'ah. \@k §

From that which distinguishes Ahl al-Sunnah, those upon the way @ q @alaf, is that they have firm and unwavering conviction in the absolute completion
and perfection of the Shari'ah, in all respects, in belief, worship 1 o@ This itself is founded up clear and manifest revealed texts. This cannot be said about
the innovators and those who introduce and persist upon wh n&/sis EWYr in its foundation, or in its details and particulars, from the Book and the Sunnah. For
their tongue of disposition necessitates that the Shari'ah is deMie is igneed of completion.

Allaah, the Exalted said: And | created not the jinns and y should worship Me (Alone). (51:56)

To this end, Allaah revealed Books and sent Messenger: nkind who came with legislations that inform and instruct them as to how to worship their
Lord. The deen of all Messengers of Prophets is Islaamegn all upon a single united creed as it relates to faith and monotheism, their legislations varied,
because they were suited and appropriate for a given e lace. Then Allaah sent the last and final Messenger, Muhammad, whose message is universal.
As such, the legislation that he was given was perfget d universal.

This day have | perfected your religion, comp@? on you and have chosen for you Islam as your religion. (5:3)

Ibn Katheer commented upon this verse:
‘This is from the greatest of the favours of Alla
it, and nor of any prophet besides their Pro
prophets and sent him to the men and jinn,
deen except what he legislated. And e
says, "And the Word of your Lord h
prohibitions. So when He perfected tﬁ%

the Ex3lted, up®n this ummah in that He perfected their deen for them so that they are not in need of any deen besides
-‘may the prayers and peace of Allaah be upon Him. And for this reason Allaah, the Exalted, made him the seal of the
, there is no halaal except what he made halaal and there is no haraam except what he made haraam, and there is no
g he informed about, it is true and the truth, there is no lie in whatsoever or any discrepancy, just as Allaah, the Exalted
en fulfilled in truth (sidq) and in justice (adl)" (6:115), meaning truthful in the information and just in the commands and
ion for them, the favour upon them became complete.’
The completion of this favour is s g that the Jews themselves recognized. Tariq bin Shihab narrates:
‘The Jews said to Umar (bin al-K ), "Indeed, you recite a verse in your Book which if it had been revealed to us, the gathering of the Jews, we would have taken
that day as a day of celebration!" He (Umar) said, "And which verse is that?" and they said, "This day have | perfected your religion, completed my favour upon you
and have chosen for you | as your religion." (5:3). Umar said, "By Allaah, indeed | know the day upon which it was revealed to the Messenger of Allaah

llallaahu alayhi the hour in which it was revealed. It was revealed to the Messenger of Allaah (sallallaahu alayhi llam) on the evening of the day
of Arafah on the day of Ju . Reported by al-Bukhari and Muslim.
This is an evidence to hat the Messenger (alayhis salaam) had indeed fulfilled his trust and conveyed the entire message with no deficiency or shortcoming
therein. Ibn Amr narr: hat the Messenger of Allaah (alayhis salaam) said:
‘There was not any% t before me except that it was a duty upon him to direct his nation to every good he knew for them and to warn them from every evil he knew
for them.” Reported uslim in his Sahih. The Messenger (alayhis salaam) also said: ‘| have not left anything which brings you closer to Paradise or distances you
from the Fire ex?t that | have informed you of it. Related by Ibn Kathir in his tafsir of Surah Kahf (18:17).

I

The Messenge his salaam) also said: ‘By Him in whose hand is my soul, | have not left anything which brings you closer to Paradise and distances you from the
Fire except th ve commanded you with it and have | left anything which brings you closer to the Fire and distances you from Paradise except that | have prohibited
you from it. d by Ahmad and Ibn Khuzaymah.

And the mion Abu Dharr al-Ghifaree stated, with what explains what has preceded:

‘The Me&er (

hu alayhi llam) left us whilst there was not a bird flapping its wings in the sky except that he mentioned knowledge regarding it to us.
Repo al-Tabarani in al-Mu'jam al-Kabir (no. 1647).
The enger (alayhis salaam) spoke severely and constantly of the newly invented matters and innovations in the religion, even though there was not any innovation
pre! Jaabir bin Abdullah narrates: ‘When the Messenger (alayhis salaam) would deliver a sermon, his eyes would be come red, his voice would be raised, and his

nggr would be severe, as if he was admonishing an army... and he would say, "To proceed, indeed the best speech is the speech of Allaah and the best guidance is the
jgance of Muhammad and the worst of affairs (in the religion) are the newly-invented matters, and every innovation is misguidance." Reported by Muslim.
All of this was perfectly understood and known by the Companions which is why there occurs from them, warnings from the newly-invented matters and the advice to
suffice with what is in the Sunnah, and such statements of the Companions will be presented in other articles

5
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terms, once must be operating upon the Shariah defined meaning to avoid confusion and

ambiguity. \Q
Point 3: The issue we are facing here then is that in various statements of the Scholars h are
used by others to justify bidah in matters of worship), how is the term bidah bein ed and
defined and what is being included within it (or excluded for that matter)? This is thesgqrea in which
deliberate confusion has been created by the Innovators of today, and they use agfgument the
sayings of certain Scholars which they do not really understand and who in no wa@ all, intended
what these people intend by misrepresenting their statements to justify their ovU« departure from
the Sunnah of the Messenger (alayhis salaam) and the way of the Compamov\\

This should now set the scene for this series of articles and we will onstrate by Allaah's
permission, that in reality, these scholars (like al-Shafi'i, al-lzz bin Abd\al-Salam, Ibn Hajar, al-
Nawawi and others) are innocent of the deception and lies of those Wh6§|alm to be following them
in their understanding of bidah AQ

It is known that the innovators, and in particular the Sufi grave-wcﬁhippers of our times, rely upon
the statements of some Scholars who applied the five Ys (wajib, mustahabb, mubah,
makrooh, haram) to the topic of bid'ah, or who may have of innovation (bid'ah) as being
both good and bad. What they do not reveal though is that thgse scholars are simply using the
word "bid'ah" in its broader linguistic sense, and not styid\"AQ” It hari'ah sense. If we consider
this, then we can say that the differences between t dcvetween those who say that all
innovation is evil (meaning by that the Shari‘ah defm% @s largely a difference of wording
only, and that the former scholars are simply |nc& atters into the broader linguistic
definition of bidah.At the same time, we can see #&&ir other speech (and their fatwas and
rulings) that they warn against innovation (i i&) and opposing the guidance of the
Messenger and performing worship in a man n that known in the Sunnah or adding to

it or changing it. (0,

The purpose of this brief article is to put s@!@$ d that Ibn Hajar al-Asqalani has alluded to this

point, and we will then use this artlcl f others when we build our case in order to

demolish the roots and foundation ovators of our times who have played out this
’%“s 5

deception of confusing between w ejected bidah idaafiyyah? and between what some

2 The Two Types of Innovation: Haqeequyah

The Scholars of Ahl al-Sunnah have expl n is of two types. That which is hageeqiyyah, meaning proper innovation, in every
sense of the word. It has absolutely no ass@ sSis in the Shari'ah. It is when a person seeks nearness to Allaah through something that
the Messenger (alayhis salaam) never sought rne Allaah with at all, in its very foundation. From the examples of this type of innovation is

seeking nearness to Allaah through atlng birthdays, or through dancing and music, or through acting. As for that which is idaafiyyah
(relative), this is when a person seek: ness to Allaah on account of something by which nearness is in fact sought with Allaah in its foundation
(asl), but to which he adds somethi ich takes it away from the form that it came with in the Shari'ah and this is done in respect to six matters:

» al-kam (number)
al-kayf (form)

al-jins (type, species) Q\
al-sabab (cause, reason)

al-makan (place)
al-zaman (time) &
And an illustration of e as follows:

al-kam (number): @when a person worships Allaah through altering the number as it relates to acts of worship, such as praying four rakahs

for maghrib, or st &the jamarat in Hajj ten times instead of seven, or making dhikr of Allaah through adkhaar a certain number of times that is

not established i% Sunnah, such as repeating it five times, when the Sunnah says three and so on.

al-kayf (form): This*is when a person changes the form and nature of the act of worship, such as performing an act of worship in unison (such as

dhikr) when in Sunnah it is not done like that, or making sa'ee before the tawaaf in Umrah, or performing wudhu by washing his feet first. All of

this is a dep from the form of the act of worship as it has come in the Shari‘ah.

al-jins (ty pecies): This is when a type or species is mentioned in relation to an act of worship is changed. For example, instead of sacrificing a

sheep, on sacrifices a gazelle or some other animal, which is not from the species specified in the Shari'ah.

al-sab ause, reason): This is when a person performs an act of worship due to a reason or cause to which it has not been attached in the

Sharigh-¥or example, a funeral prayer is not performed when an eclipse occurs and the eclipse prayer is not performed in relation to other events.

specifying the performance of tahajjud prayer on the night it is claimed that the Messenger ascended to the heavens is another example,

Q) ewise making expiation (by fasting) because of breaking one's promise. Associating acts of worship with reasons or causes not established
t

L4

le Shari'ah is a common form of innovation.
al-makan (place): This is when a person stops at a place other than Arafat during Hajj (on the day of Arafat), or makes tawaf and sa'ee at other
than the respective places, or when a man makes i'tikaf in other than a mosque.
al-zaman (time): This is when a person performs acts of worship outside of their legislated times such as sacrificing the animal at the very
beginning of the days of Hajj, or specifying the sacrifice of an animal within Ramadan when the Shari'ah has not specified that, or fasting the
Ramadan fasts in another month. It can also be when a person specifies an act of worship for a time that the Shari'ah has not specified such as
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Scholars enter into the linguistic useage of the word bid'ah of matters of public interest (which may

relate to religious or worldly affairs) or what does in fact have a basis in the Shari‘ah, such as the
tarawih prayer revived by Umar bin al-Khattaab which is established to have been a Su y but
was abandoned by the Messenger for a specific reason). '~

Ibn Hajar al-Asqalani Explains the Usage of the Word Bidah in the Lan%sgge of the
Scholars <

Ibn Hajar said in Fath al-Bari (Maktabah Salafiyyah print, 13/278) in the book ing Fast to the
Book and Sunnah, in the chapter "What is disliked of delving and dispv@n‘é in knowledge,
exaggeration in the religion and innovations," the following: sé\

“As for innovations, it is the plural of innovation and it is everything whicl%.oes not have any prior
example. Linguistically, [the word] encompasses what is both praiseygeythy and blameworthy. In
the usage of the people of the legislation (i.e. Scholars) it is specifi@ﬁl for what is blameworthy
and if it is used in connection to what is praiseworthy, then it is uponls linguistic meaning.”

L4

And Ibn Hajar also said (13/253): N

“And "the newly invented matters", with the fathah on the d he plural of novelty and what is
intended by it is what has been newly-introduced and doesnot {Bve any basis in the legislation. It
is referred to in the usage of the Shari'ah as innovation, &g t has a basis indicated by the
Shari'ah then it is not an innovation. For "innovation" i aﬁé of the Shari'ah is blameworthy

as opposed to its usage (with its) linguistic (meaning);

ing that has been newly-invented
without any prior example is named "bid'ah" iy e@'@@ f whether it is praiseworthy, or

blameworthy.” s\\Q

The point is made very clearly in that where t %d ah" is used for praiseworthy matters, it is
QS
y

being used with its (broader) linguistic m Ibn Hajar makes a clear differentiation
between its use in the legislative sense the Shari‘ah) and its use upon a purely
linguistic meaning. The following diagr AT us to understand what is going on here and
where we are leading towards: O E

@’“Q/\Q

making a particular remembrégor recitation of a surah of the Qur'an at a particular time of the day or day of the week, such as when a person
specifies the recitation of Symgh Mulk on a Wednesday, believing it to be righteousness and nearness to Allaah to do so.

The majority of innovatio@ idaafiyyah (relative) and it is why innovation is deceptive and appealing because it does not appear to be inherently
evil, rather it appears a dness, resembling the Shari'ah in its essence or foundation, but opposing the Shari'ah in the abovementioned matters.
And this is what indic; he great evil of innovation in that it is alluring and hardly appears to be misguidance. It is for this reason that the
Messenger (alayhj &aam) would make a recurring warning against innovatoins, their misguidance and evil.

Understanding ature of the Argument of the Innovators in Justifying Innovation

A point worthy gf méntioning here, and it will be addressed in other articles too, is that:

One of the art &pnts used by the grave-worshippers and innovators is that what they perform of innovations have a basis (asl) in the Shari'ah and
as such the)é "good innovations (bid'ah hasanah)" and not "evil innovations." Then they make use of the statements of certain scholars which
they wron lieve support them in this classification. This is not the place to address that particular doubt, but the point we wish to make here is
that wh %J present all of the examples and illustrations given above such an individual will never be able to dispute the fact that all acts of

worshi e come in the Shari'ah restricted and specified in terms of their number (kam), form (kayf), type (jins), sabab (reason), zaman (time) and
mak ace). In practical experience, we have never come across anyone who is able to dispute this matter, especially when given the practical
ex s of how acts of worship which have a foundation in the Shari'ah are done in a way other than what the Shari'ah has come with. Given a

er, it is an evil innovation (as are all innovations in the religion) because it is in opposition to the Shari'ah in its form and detail.
at the Salaf rejected innovations which in their basis have a foundation in the Shari'ah but in their details depart from the Shari'ah is a matter that
is firmly established in the narrations, and such narrations will be presented in their own right in other articles.
Refer to:
+ al-I'tisam of Imam al-Shatibee
+ al-lbdaa’' Fi Bayaan Kamaal al-Shar' of Shaykh Ibn al-Uthaymin
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Bidah.Com
8" Blameworthy

Matters of V}Q\ip

# 42 Or Praiseworthy

Linguistic Shariah Nothing BNzvil 98 °
i Usage Usage ¢
M atters of Public Interest a a Hogeas ah
hd ‘ N
Sought As Means to an End In the words of some Id ah
. . Scholars, bid'ah is used
Or Has Precedent in Shari'ah broadly in its linguistic k So@'ht In and of Itself
o sense to refer to M
E.g. Umar reviving praiseworthy matters that @od Innovation
congregational tarciwih do not clash with the @oid'ah hasanah)
prayer and thus is not o Shar'ah. However, they A can never enter
L4
SENSS. matters of worship that N
clash with the Shan'ah in Q
their foundations or their & (%)
details. . $
These two statements from Ibn Hajar al-Asqgalani (rahi 4ah)ow us to develop a context by
which we can understand the true and real intent of th (¢} e spoken of "good bid'ah". It is
nceal and remove as part of their

this context that the dishonest innovators and deviantQWi k\u
ploy to deceive the common folk in order to justi n@| de of relative innovations (bidah
idafiyyah) which are censured in the Shariah and” whi ﬁy try to justify by confusing them with
matters which have been entered into the Iing}{gp lication of this term by a number of

scholars. Q7Q Q
| | O | .
We will address the sayings of Imam aI—:@ a:&z bin Abd al-Salam, al-Nawawi, Ibn Rajab al-
&
(g

Hanbali and others in due course inshaO

N

Qatements of some of these scholars like al-Shafi'i

citing them through Ibn Hajar al-Asqgalani's citation of
) they have a particular deceptive purpose in mind for
A&a ani's view is one of total corroboration and acceptance,
despite the fact that when w ire section, we see Ibn Hajar al-Asgalani's clarification of
the matter shows that his vig n@efinition of bidah (as defined by the Shariah) is one that
agrees with that of aI—ShaQP and that of the Salaf in general. This will be covered in a separate
subsequent part in this 8@3 inshaa'Allaah.

Deception Alert: The innovators p
and al-1zz bin Abd al-Salam to the pe
them in Fath al-Bari (Kitab al-Tay(h
this: To make it look as if Ibn Hz

L4

The Saying of Ibn @ﬁir
In support of the@ve, we find Ibn Kathir said in explanation of the verse (2:117):

“And bidah i wo types. Sometimes it is a bidah shar'iyyah (with its Shariah meaning), such as
his saying,X'For every newly-invented matter is an innovation and every innovation is
misguida®&g..." and sometimes it is a bidah lughawiyyah (with its linguistic meaning), such as the
saying @Amir al-Mu'minin Umar bin al-Khattaab regarding his uniting them together for the
Tara\kie{)rayer and making them maintain this practice, "What an excellent innovation this is.....”

ppken of in a praiseworthy sense, it is only being spoken of with its linguistic meaning. To

stinguish between these two makes it much easier for us to grasp the nature of the perception of
some of the Shafi'ite jurists in their classifiation of bidah. This we will investigate in the following
articles in this series.

%?qwicates that there is no such thing as "good bidah" in the Shariah, and where bidah is
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Part 2 - Understanding Matters of Public Interest (Al-Masalih Al-Mursalah)

Here we wish to tie the noose a bit more tightly around those who take isolated an
statements of the Scholars and thrust them upon the common-folk upon other than w
Scholars actually intended and meant. This will be done by discussing the issue of
al-mursalah (matters of public interest). It is important to grasp the difference betwagn the bid'ah

condemned in the Shariah and between what enters into matters of public interest to which a
purely linguistic application of the word bid'ah has been applied by some sch (such as al-
Shafi'i, al-Nawawi and others). Imam al-Shatibee has addressed this matter in dgigil in his book al-
I'tisam. We will try to present things as concisely as possible here. As a ren;mger, try to keep this

diagram in your mind as you proceed through these articles: 56\

Bidah.Com

8" Blameworthy
Matters of Worship

& ¥2 Or Praiseworthy

Linguistic Nothing But Evil #&°
M atters of Public Interest Usage Hageeqiyych
Sought As Means to an End Idaafiyyah

Or Has Precedent in Shari'ah

E.g. Urmar reviving
congregational taravih
prayer and thus is not o

Sought In and of Itself

In the words of 30§
Scholars, bid' h@é
broadly in i¥#N [=
sense tqref
i ers t

Good Innovation
(bid'ah hasanah)
can never enter

bid'ah in the Shanah
sense.

here

do . .
m .
&?@h Shan'ah in

&Q/ ions or their

tails.

IAh)?
Q)

To understand this we need a .%wnd principles. From them is that there is a necessary
¢ s

What is public interest (Maslahah

binding relationship betwee and matters of personal and public beneficial interest
because this is what the Sl come to actualize. This is embodied in the fact that a)
The Shariah is founded actualizing all beneficial interests for the servants and repelling all
harmful matters from in worldly and religious matters, and b) That this Shariah has not
omitted any benefici.%‘| atter of interest at all, ever, meaning that it has either specifically
mentioned it, or it entioned broad principles that encompass it in a non-specified way. The
Shariah has come_to¥protect the five necessities, which the preservation of 1) religion, 2) life, 3)
reason, intellect$ lineage and 5) wealth and it is with respect to these five areas that the

masaalih murs@ relate to.

We see in% Shariah certain rulings such as the prescribed punishments which are aimed at
protectin&@, life and honour, which are all beneficial interests considered by the Shariah.
And wesglso see that there are other interests that the Shariah has not recognized and has
ignor, hem such as the use of alcohol for medicinal purposes or fornication as enjoyment
WY of marriage, so these are unlawful to pursue (this is because their limited, subjective,
nal interest or benefit is overwhelmed by their broad harm). However, there are many
eficial interests which do not have any specific evidence from the Book, Sunnah,

ncensus or analogy. Nevertheless, there may be universal Shariah principles that indicate
beneficial interests beyond what is specifically mentioned and legislated. This is what is called
maslahah mursalah and this refers to "a beneficial interest (maslahah) that is non-specified, left
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open (mursalah)." Whilst such beneficial interests may be indicated by the spirit of the Shariah and
universal principles (such as "that by which an obligation cannot be fulfilled is itself an

obligation", "there is no harm or reciprocating harm", "leave that which makes you for

that which does not make you doubt", "repelling evil comes before actualizing good" a 0 on),
because of the nature of human life and progress, specific situations and matters ma ise and

may not be covered or mentioned specifically by the Shariah rulings. This issbecause the
environment, state and condition that the people live in may change from time to ti nd place to
place, and progress takes place in many areas of life, culture, civilization, techno , industry and
SO on. R (Or

N

As a result there may arise issues that would become issues of public in’%@s (as defined by the
preservation and protection of life, religion, intellect, property and ho , and they may be
legislated to protect that interest as long as certain conditions are fqui%a, which are generally
specified as follows: @

* That it must not clash with the Shariah texts or with an ijmaa‘.&onsensus)

« That it returns back to the goals and objectives of the Shagit with the aim of protection of a
beneficial interest indicated by the Shariah (life, religion,g™&llect, honour, wealth)

« That it is not in relation to any rulings that are aIreaﬁ‘ tablished in the Shariah, which
have been legislated specifically for that particular inez\

- That it is verified that it is an actual, true and real, Q& IANnterest and not a presumed or
suspected one, in other words it must be verifie edslating it will bring about good or
repel a harm. "

« That it is a matter of public interest and is @f’i@@\)ersonal benefit for any particular
individual or group of individuals. N {

. A R
So the maslahah mursalah is: Q7Q <

Making consideration of matters whi gpﬁrop'ublic interest (acquisition of good or
removal of harm) for which there 4 ific evidence or basis (in relation to it
specifically) in the Shariah, but wi@® @general sense would agree with universal
Shariah principles and goals. Co is made of them in order to help protect and
preserve the five necessities (life, icAintellect, wealth and honour).

At this point it would be usef&
considerations. ‘( @

|vi9n example or two to illustrate the above points and

UPQ

There are many acciden@h’appening and people are being injured or killed due to reckless
driving. So legislation i @acted to impose fines for speed violations. Is there are public interest
involved? Does this g a public interest that the Shariah aims to protect. Is there any conflict
with any Shariah te AWill the benefit be realized? So after consideration of these matters a ruler
will implement legisla¥fon, and this legislation is not sought in and of itself but rather it is simply a
means to attain bjective that the Shariah itself mentions, in other words it is from the wasaa'il
(means to and ) and not the maqaasid (actual goals, objectives sought in themselves). Now
this legislatip{(1s down to purely circumstantial reasons. Let's say in another country, public
transport is\€xcellent and most people don't use cars, or that everyone is sensible and drives
carefully. #gre there is no need for such legislation.

A smai@pwn has rapidly expanded to such a degree that many people are not able to hear the call
top r. So loudspeakers are used to tackle this issue. Does this relate to an objective the
¥ah seeks? Does it clash with any Shariah text? Will the beneficial interest definitely be
zed? After these considerations, loudspeakers will be used, and again, this policy is not
ught in and of itself, it is a means (waseelah) to an end, and the actual use of the speakers is
not considered religion or worship, but simply a facilatating means for an already existing Shariah
objective.
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Here, one can understand the rulings that the rightly-guided caliphs made such as Umar treating

three pronouncements of divorces as one, that is not treated as innovation (bid'ah) in the Shariah
sense, but as a matter of public interest. Likewise the gathering of the Qur'an into a sin ook
(mushaf), this was a means to an end to serve a Shariah objective, it is an innovati om a
linguistic sense, but not from a Shariah sense, and it is a simply a waseelah (means)$vhich a
Shariah objective (preserving the religion) is fulfilled. Al-Shatibee gives this example & al-I'tisam.

So this helps to explain what is a matter of beneficial public interest, and one can rly see the
difference between this and between the bid'ah which is condemned in the S h and which
relates to matters of worship by which a person seeks nearness to Allaah, takip@b as a path to be
followed in religion. One should also note that these issues of al-masaalih g rsalah are not be
to considered as Shariah rulings (haram, wajib etc.), but they are considigadditional and new
legislations which serve the goals (maqaasid) of the Shariah. If they arefssued by a ruler, then
one must obey the ruler in those matters. One must also follow these ruleg if not doing so leads to

harm. %]

Differences Between al-maslahah al-mursalah and Bid'ah Q)A

There are some common grounds between al-maslahah al-m h and al-bidah. Firstly, they are
both new, and invented, linguistically speaking, not being pyégery,in the time of Prophethood and
secondly, they both do not have any specific evidence fsigm Shariah and as such it is only
generalized texts or principles that are used as evidence{&r &' in the case of bid'ah, doubts

which appear to be evidences but are not. \E}(g Q}
¢

NN
Firstly, the maslahah mursalah is aimed at bripNi %Qut or preserving a benefit or protecting
from or removing a harm. This means it is a n end (waseelah) and not an end in and
of itself, and it is used to reach and acquire E @ ined objectives (which are preservation of

hasah
life, religion, intellect, wealth, honour). As fi m Is sought in and of itself as a goal, as it is
believed that it brings about nearness toﬂ a0, ¥ own right and is from the religion. Secondly,

As for the differences then:

bidah is related uniquely to matters o ip0ANd the matters of the religion associated with
them, as opposed to the maslaha Thirdly, the maslahah mursalah has a rationally
understood meaning behind it, whi ur\jke the affairs of worship to which bid'ah is related.

What is meant here is that affai
answers cannot be given as to

p cannot be fathomed through reason and rational
re five prayers, and why they are at specific times, or
why a person's wudhu is invati elieving himself and why he must wash his hands, face,
arms and feet (for wudhu), fact that no impure thing touched them, yet if any impure
thing touched his body, §Would not invalidate his wudhu, all he has to do is to remove the
impurity. So how does k@Vmake sense from a rational perspective? So affairs of worship do not
follow reason. As for th€ Jnaslahah mursalah, since it relates to the acquisition or preservation of a
benefit or repulsio harm, it has a rational meaning behind it that can be understood and
fathomed. Al-Shatib®€ gives ten examples to illustrate the difference between the maslahah
mursalah and gﬁs bidah, wherein he clarifies this point and from the examples he gives of the

maslahah mursesh is the compilation of the Qur'an into a single book (for the preservation of the
deen), and ompanions agreeing upon eighty lashes for the one drinks alcohol (for the
preservatioéf intellect, wealth etc.), and likewise killing a group of people as retribution for their
collusion K killing a single individual (for the protection of life). All of these can be understood and
have a r@?onal meaning behind them. Fourthly, bidah imposes a further burden upon the people
in terpég) of something above and beyond what is in the Shariah, and as for the maslahah

hip or protecting a beneficial interest. Fifthly, bidah essentially clashes with the objectives of
hariah (it takes people away from ittibaa'), whereas the maslahah mursalah supports and
mes under the objectives of the Shariah (of the preservation of the five essentials). Sixthly, the
maslahah mursalah is unique in the sense that the reason why it did not take place in the time of
the Prophet (alayhis salaam) or the Companions is because of the absence of what may have
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required or necessitated it, or the cause that may have required it was present but there was

something preventing from it being considered. This is unlike bidah, because bidah was never
acted upon or introduced despite the fact that every reason, cause and motive was ent,
without any preventative barriers, for it to take place, and yet it did not take e. To
illustrate, every reason was present to commence celebrating the birthday of the Propise® (alayhis
salaam) after his death, because of his absence, and there was nothing to prevent tgat. However,
it was never done by the Salaf at all. This makes it a bidah. Another illustration.s#ere was no
reason to add a second athaan for Jumu'ah in the time of the Prophet (alayhis sk%m) however,
Uthmaan added a second aadhaan because of reasons that required it, whic;:?r he increase in
people and expansion of the city. Thus, he added an already existing act ¢ rship (aadhaan),
without changing anything from it or adding to it, in order to fulfil a Sg®Ilah goal, which is
preservation of the religion, and by which the people were notified that Ime for Jumu'ah has
entered such that they should make preparations and not be late. So tNs does not enter into a
bidah because such reason was not present in the time of the Messwer (alayhis salaam), and
had it been, revelation may have been sent legislating this aadhaan@owever as the Messenger
(alayhis salaam) ordered the Ummah to follow the Sunnah of thh rightly-guided caliphs, then
whatever affairs they instituted are treated to be from the Sunn.a@and not from the blameworthy

bidah. ‘Q

Once all of this is clear, when we see the word bid'ah usgd f \toﬁat which is praiseworthy in the
speech of some of the Scholars (like al-Shafi'ee for exagYNhekeither it is not an blameworthy
innovation (from a Shariah point of view) because it has%:p feht (like the revival of the tarawih
prayer), or it is simply a matter of beneficial public w% does not clash with the Shariah
texts but agrees with the goals of the Shariah, an elled as bidah is from a linguistic
sense only, in which case it is a "good bidah" in Ology of those scholars who use this
terminology. All of this has absolutely no con &‘anovations in worship, which all of

the Scholars are united about, that there IS@ hing as "good innovation" in matters of
worship, be they hageeqiyyah (proper, in ever f the word) or idaafiyyah (relative, where
they have a basis from one aspect but d Sunnah in their details). This is clear even
in the speech of those like al-1zz bin Ab hen one takes a much wider perspective and

view when looking at many of his fataw@ r@te to affairs of worship. So the deception that is
really taking place is that the Innoyv, S|mply pounced upon the fact that there is to be
found in the speech of these Schola |f|cat|on (by which they intended one thing) and have
twisted it and used it for another those scholars themselves did not actually intend it

for). {

N )
Refer to: C,)& Q
+ al-I'tisaam of al-Shatj Q
+ al-lbdaa’' Fee Mada I-Ibtidaa’ of Alee Mahfoodh
* Usool Fil-Bida' unan of Muhammad al-Adawee
+ al-Mawsu'ah al- iyyah al-Kuwaitiyyah (8/21)
* Qawa'id Ma'rif I-Bida' of Muhammad al-Jizani
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Part 3 - the Statements of Imaam Al-Shafi'i

We have to understand that there are two orientations as it relates to how bidah is def@and
how bidah is defined will affect the nature of any scholars' speech on the subject. As f e first
orientation then they use the word bidah (s¢3<) to refer to every newly-arising thing h is not
found in the Book and the Sunnah, irrespective of whether it relates to worshipy(ibaadah) or
custom (aadah) and regardless of whether it is praiseworthy or blameworthy. This&derstanding
and usage of the term bidah is known from Imam al-Shafi'i and his followers RS influenced in
this such as al-1zz bin Abd al-Salam, al-Nawawi, Abu Shaamah, and likewise frga the Malikis, al-
Qarafi and al-Zargani, and from the Hanafis lbn Abideen, and from the Hanb; O 1bn al-Jawzi. The
other orientation is the one which states that bidah (3g+<) is applied only Qﬁ'hh Igious matters and
thus it can only ever be blameworthy and evil, and in this they are applyi e Shariah meaning
for the word bidah.

o

The Statements of Imaam al-Shafi'i AQ

Deception Alert: The innovators present the statements of som@bf these scholars like al-Shafi'i
and al-1zz bin Abd al-Salam to the people by citing them throu@bn Hajar al-Asqalani's citation of
them in Fath al-Bari (Kitab al-Tawhid), and they have a pa deceptive purpose in mind for
this: To make it look as if Ibn Hajar al-Asqalani's view is one\of | corroboration and acceptance,
despite the fact that when we see the entire section, we,ség Mgjar al-Asqalani's clarification of
the matter shows that his view and definition of bida §1e€nﬁed by the Shariah) is one that
agrees with that of al-Shatibi and that of the Salaf i a&@his will be covered in a separate

subsequent part in this series inshaa'Allaah (70X

AL .&O
Al-Bayhaqi, Ibn Hajar and Ibn Taymiyyah (and @ ve cited the statements of al-Shafi'i, so
we can document them here for the record. wrelates in Managib al-Shafi'i (1/469) with

his isnad that Imam al-Shafi'i said:
QOIS0

The newly-invented matters are of two t ‘$ irst of them is that which has been introduced

from that which opposes [something @tl@book, or [something from] the sunnah, or a

narration, or [a matter of] consensys’ e misguided innovation. And the second is that
which has been introduced of goo d there is no opposition to anyone of these things
[qur'an, sunnah, athar, ijmaa']. Thi&% ly-invented matter which is not blameworthy.
N
Ibn Hajar also mentions it in %Wtabah Salafiyyah edition, 13/253):
Al-Shafi'i said: sQ'
P

Bidah is of two types: z(@eworthy and blameworthy. Whatever is in agreemenet with the Sunnah
it is praiseworthy and,@tever opposes it is blameworthy.

Ibn Nu'aym related ™vith its meaning through Ibrahim bin al-dJunaid from al-Shafi'i. Also from al-
Shafi'i is what al—@yhaqi related in his Manaqib, he said:

The newly-i Qed matters are of two types: The first of them is that which has been introduced
from that \2&0 opposes [something from] the book, or [something from] the sunnah, or a
narration,sQy, [a matter of] consensus. This is the misguided innovation. And the second is that
which h een introduced of goodness and does not oppose any of these things [qur'an, sunnah,
athar, ffyaa']. This is the newly-invented matter which is not blameworthy.

<

U@standing These Statements Correctly

have already established in Part 1 from lbn Hajar al-Asqalani that whenever the term 'bidah’
is used to refer to a praiseworthy matter it is being employed with its broader linguistic meaning.
Ibn Hajar said in Fath al-Bari (Maktabah Salafiyyah print, 13/278)
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As for innovations, it is the plural of innovation and it is everything which does not have any prior

example. Linguistically, [the word] encompasses what is both praiseworthy and blameworthy. In
the usage of the people of the legislation (i.e. Scholars) it is specifically for what is bla rthy
and if it is used in connection to what is praiseworthy, then it is upon its {iQYuistic
meaning. é

This explanation leads us to the following diagram which makes things easier to visﬁe:

Bidah.Com

o

87 Blameworthy
@ Matters of Worship

¢ 12 Or Praseworthy

Linguistic Nothing But Evil 8 *
M atters of Public Interest Usage Hageeqiyyah
Sought As Means fo an End In the words of some Idaafiyyah
) . Scholars, bid'ah is us '\
Or Has Precedent in Shari'ah broadly in its lingyt A Sought In and of Itself
o sense to refer b O )
E.g. Umar reviving praiseworthy m &1 @ Good Innovation

congregational tarcwih do not clas 65 \ (bid'ah hasanah)
prayer and thus is not o Shari'ah. H Ve @ can never enter
S

bid'ah in the Shanah here

do not infen Q
sense. matters vdHhip Twat
clash hin
fheig i r their

Qe

What al-Shafi'i is referring to goes bey a\?%wﬁside of the scope of the Shariah defnition of
bidah, and this is established by the fa Q@ni@llowers (such as al-1zz bin Abd al-Salam) make
it clear in their particular classificati hat they enter matters which go beyond affairs of
worship and enter into wasaa'il (m amy masaalih mursalah (matters of public interest). The
statement of al-l1zz bin Abd al-S discussed in the next article, along with al-Shatibi's
clarification and rebuttal of it. Jate &JMafi Shaykh of Qatar, Ahmad bin Hajar Aal Butami (d.
1423H), who is Shafi'i in figh, $s. @nis book Tahdhir al-Muslimin anil-Ibtidaa' wal-Bida' fil-
Din (Dar al-Imam al-Bukhari, 114):

L 4

As for the saying of Ima@m al-Shafi'i, "Bidah is of two types: praiseworthy and blameworthy.
Whatever is in agreep€et with the Sunnah it is praiseworthy and whatever opposes the Sunnah
is blameworthy", Wntent behind "praiseworthy innovation" is what has been innovated of
beneficial matters refsing to worldly affairs and [affairs of] habitation, livelihood such as the use of
radio, electricity, lanes, cars and using the phone and what is similar to that of good and
beneficial invenadns. This is because they are not harmful (in and of themselves) and do not lead
(in and of t elves) to any evil that comes to the people, or to the performance of what is
haraam or &&stroying any foundation from the foundations of the religion. And Allaah, the Sublime
and Exaltggd, has permitted His servants to invent whatever they wish to look after their worldly
interests(ﬂe, the Exalted said, "And work good that you may be successful" (2:77).

Sha&'al—lslam Ibn Taymiyyah states in Majmu' al-Fatawa (20/163):

Cﬁfrom here, the misguidance of the one who innovated a path or belief -claiming that faith
nnot be completed except without it - becomes known, alongside the knowledge that the
Messenger did not mention it. And whatever opposes the texts, then it is an innovation by
agreement of the Muslims, and that which is not known to oppose [the texts], then it is not always
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called 'bidah’ (in the blameworthy Shariah sense). Al-Shafi'i (rahimahullaah) said:

Bidah is of two types: A bidah that opposes [something from] the book, or [something from] the
sunnah, or [a matter of] consensus, or a narration from some of the Companions of ah's

Messenger (sallallaahu alayhi wasallam), this is the misguided innovation. And a bidah does
not oppose any of these things [qur'an, sunnah, athar, ijmaa’l. This is what carR¥®e good
(hasanah), due to the saying of Umar, "What an excellent innovation this is". b
This statement or what is similar to it has been related by al-Bayhaqi with in g@éntic chain of
narration in al-Madkhal... s (0,

N
Al-Mubarakfuri wrote in Tuhfatul al-Ahwazi (7/366): @

For his saying (sallallaahu alayhi wasallam), "Every innovation is mgauidance" is from the
concise, profound words (jawaami' al-kalim), nothing exits from them, it is a mighty foundation
from the foundations of the religion. As for whta occurs in the spg@gh of some of the Salaf of
considering some of the innovations to be good, then that is in Jﬂation to linguistic (usage of)
bidah, not the Shariah (usage). From (the examples) of that is @g saying of Umar (radiallaahu
anhu) regarding the tarawih (prayer), "What an excellent innovgtQh."

And Ibn Katheer said in his tafseer (Dar Tayyibah, 1422H, ,@
R
And bidah is of two types. Sometimes it can be a legisId{
his saying, "Every newly-invented matter is an innovs{
and sometimes it can be a linguistic innovation (bid ay™y/Yah), such as the saying of Amir al-
Mu'minin Umar bin al-Khattaab, (radiallaahu anhu{gb ringing them together for the tarawih
prayer and their continuance upon that, "What an‘exgetlét innovation this is."

ncﬁation (bidah shar'iyyah), such as
;Qxavery innovation is misguidance"

From what has preceded it should now be yer at in the usage of some of the Scholars,
they employ the word bidah with its linguist] Fg Q" to include praiseworthy matters which either
a) already have a specific precedent in w&® and are therefore not 'bidah’ in the legislative
(Shar'iyy) sense or b) matters which p @o@blic interest (maslahah mursalah) which do not
clash with the Shariah but rather ar, ’ﬁ% ent with it and its objectives and are considered
praiseworthy (such as building scho @tshould be kept totally separate and distinct from the
censured and condemned bidah | of worship which can be innovation from all angles, in
QY& or from some angles only (bidah idafiyyah). Or in other
words: Every innovation in \nerf the acts of worship which do not have any basis or
foundation in the Book or th r from the rightly-guided Caliphs or Companions, in either
their foundations, or their d@a’lls, then it is a blameworthy, repulsive bidah in the Shariah.

every sense of the word (bidah

Imam al-Shafi'i Did Nﬁrmit Departure from the Sunnah

It is appropriate her show that Imam al-Shafi'i was a follower of the Sunnah and did not permit
departure from t unnah into bidah, and that al-Shafi'i's statements cited above are no proof
whatsoever fo ose people who claim attachment to him, but misunderstand his words
(regarding t & guistic use of the term 'bidah') and confuse them with the bidah idafiyyah. The
example t can be given here is what is cited by Ibn Hajar in Fath al-Bari from al-Shafi'i in
relation tagguching the corners of the kabah. In Kitab al-Hajj, al-Bukhari brings a chapter heading
titled "O e one who does not touch except the two Yemeni corners" and in his commentary Ibn
Hajar dcusses the various narrations in this regard that pertain to Mu'awiyyah (radiallaahu anhu)
tou@g all four corners and Ibn Abbaas (radiallaahu anhu) advising him that only the two corners
ar be touched. Mu'awiyyah states, "There is nothing from the house (ka'bah) that is
e@doned." Ibn Hajar cites al-Shafi'i (see 3/473-474):

And al-Shafi'i responded to the saying of the one who said, "There is nothing from the house
(ka'bah) that is abandoned" with (the response) that: We have not left touching the (two corners)
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out of abandoning the house, and how can a person be abandoning it when he is making tawaf

around it. Rather, we follow the Sunnah both in performance (fi'l) and abandonment (tark),
and if not touching them both constitutes abandoning them, then not touching what is bet the
corners would also be abandonment of it, yet there is no one expressing this [view]. -~

Al-Shafi'i indicates this is the practice of the Messenger (alayhis salaam) - to only ﬁthe two
corners - and Ibn Hajar says (3/474) that to kiss the first (the stone) and touch the sgsdnd (Yemeni
corner) only (and not touch or kiss the other two) is the view of the majority. S

The point of evidence here is that upon the argument of the Innovators tha ¥od innovation” is
allowed so long as it has a basis in the Shariah then why did al-Shafi'i sh ﬁQeJection against this
because it can be argued that since touching the other two corners is glreedy established in the
Sunnah (so we now have a basis) why cannot we innovate and touch thé¢ other two corners and
none of this would clash with the Shariah and it would be "good innov@on". This is because they
do not understand the statements of al-Shafi'i correctly, who dog® not allow any innovation
whatsoever in the matters of worship because matters of worshipyre not the same as matters
included within the broader linguistic usage of the term 'bidah’ (lik@he masalih mursalah) which is
how al-Shafi'i makes application of the term 'bidah.’ N

In reality, what they are upon is the bidah idafiyyah in. %2 of worship (ibadah) and they
attempt to make it appear that what they are upon of‘e eéksible innovation which has no
evidence for its particulars and details from the Sunnah@ e@me category as what is entered

into a purely linguistic usage of the term 'bidah’ by(b/ &@é scholars. So their deception is
clear walhamdulillaah. ) x&
A

Q
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Part 4 - Al-lzz Bin Abd Al-Salam's Classification of Bid'ah
The Statement of al-1zz bin Abd al-Salam s

The position of al-lzz bin Abd al-Salam is well-known and he was the first to&%ke this
classification of bidah. He was followed in this by others such as al-Qarafi, and t were both
refuted by al-Shatibi in al-I'tisam, which we shall take a look at shortly. %2

Deception Alert: The innovators present the statements of some of these s¢ rs like al-Shafi'i
and al-1zz bin Abd al-Salam to the people by citing them through Ibn Hajar aI alani's citation of
them in Fath al-Bari (Kitab al-Tawhid), and they have a particular deceptﬁﬂ\purpose in mind for
this: To make it look as if Ibn Hajar al-Asqalani's view is one of total corro |on and acceptance,
despite the fact that when we see the entire section, we see Ibn Hajar al’¥sqgalani's clarification of
the matter shows that his view and definition of bidah (as defined the Shariah) is one that
agrees with that of al-Shatibi and that of the Salaf in general. This é?be covered in a separate
subsequent part in this series inshaa'Allaah Q)

Ibn Hajar explains in al-Fath (13/253): ‘Q\
And Ibn Abd al-Salam said at the end of [his book] "al- Qawaaﬁq R

' \éﬁr&as being concerned with the
n()—lls Messenger is understood,

he preservation] does not come
about except through that, hence it becomes to what is obligatory. Similarly,
explanation of what is obscure, strange (from t?4e<$ﬁ 4Q terms of words), and compiling the
principles of jurisprudence, and arriving at the_§s t& between what is authentic and weak
[from the narrations]. The unlawful (haram), t s been devised by those who oppose the
Sunnah from the Qadariyyah, Murji'ah and h. The recommended (mandubah), every
act of goodness that was not specifically (maintained) during the era of the Prophet,
such as congregating for the tarawih ing schools and hospices (for the poor) and
speech about the praiseworthy tasawv@n& @tting up gatherings for debate [to arrive at the
truth] when Allaah's face is sought . The permitted (mubah), such as shaking hands
after the morning and late afternoo y% and being liberal in taking pleasure through food,
drink, clothing and abode. And s could be disliked (makrooh), or opposed to what is

Bidah is of five types. That which is obligator
[knowledge of] grammar by which the speech of A
because the preservation of the Shariah is obligato

I
Al-Shatibi also quoted (Makggé?@ al-Tawhid, 1/319) from al-lzz bin Abd al-Salam from his
book al-Qawaid, and frog(¥Wiat we can look at all the various things al-lzz bin Abd al-Salam

entered into his classifia@yn:

+ Waajib (obligato%ﬁowledge of grammar (to preserve the religion], clarifying obscure, strange
words used IWrevealed texts, compiling and laying down foundations of jurisprudence
(figh), in criticism and appraisal of the narrators to distinguish sound from weak
narratlo efuting the innovations.

* Muharram awful the beliefs of the factions of innovations like the Qadariyyah, Murji'ah and
otheé

+ MandulxX{recommended): setting up hospices, schools, dams (or other structures for irrigation),
e@y instance of goodness that was not found routinely in the first era (of Islam), the
@awm prayer, speaking about the detailed affairs of that tasawwuf which is praiseworthy,

&ebate and discussion and gathering to discuss issues, where only Allah's face is sought.

. ruh (disliked): decorating mosques, and decorating the Qur'an.

C}Hﬁbah (permitted): shaking hands after the morning and late afternoon prayers, taking pleasure
in food, drink, clothing and residence, wearing shawls and widening the sleeves.

This Contents of this Document Were Stolen From Bidah.Com (Salafi Publications) By Takfiri Thieves
Derby Da'wah Project. The Takfiris Are Known to Steal Content From Salafis To Gain Legitimacy.


http://www.pdfill.com

This Contents of this Document Were Stolen From Bidah.Com (Salafi Publications) By Takfiri Thieves from the
Derby Da'wah Project. The Takfiris Are Known to Steal Content From Salafis To Gain Legitimacy.
It is important to inspect this list very carefully and to look at the things he has included here, and

this will be made clear by looking at al-Shatibi's rebuttal and explanation of it. We can see clearly
by the examples given that none of this supports the innovated matters of worship ‘@they
haqiqiyyah or idafiyyah in terms of their innovatory status). §

Imam al-Shatibee's Refutation Of This Classification b

Imam al-Shatibee has responded to both al-Qarafi and his Shaykh, al-1zz bin Abd,&alam with an
excellent clarification and refutation which clearly shows their error to anyone, has any sense
of justice and desire for truth. He said (Maktabah Dar al-Tawhid, 1/321 onwa@ after citing this
view from both al-Qarafi and al-Izz bin Abd al-Salam: ‘é\

And the Answer: This classification is an invented matter, there is no%ﬁariah evidence which
points to it (at all). Rather it is self-defeating, because the reality idah is that no Shariah
evidence points to it, neither from the Shariah texts, nor from its pri@ples Because if there had
been something from the Shariah which indicates the obllgatlab (wujoob), recommendation
(nadab) or permissibility (ibaahah) of anything, then it would a&be bid'ah, and this practice
would have been within the generality of the actions whic commanded (in the Shariah)
or in which a choice has been granted. Hence, co@ ing between these matters as
innovations and between the [Shariah] evidences indicatimg thgdt obligation, reccommendation or
permissibility is combining between two contradictory affaj{lg. A XN

that they can be innovation, but not from ano ce if an evidence indicated the

As for the makruh (disliked) or the muharram (unlavmb' f§$ is acknowledged from the angle
prohibition of a matter or it being disliked, that wo %&a lish that it is a bidah because of the

possibility that it is a sin such as killing, steallng toxicants and what is like them.

two classifications] of being disliked and ted, upon what is being said in the relevant

Hence, there is no innovation about whic sipsation can ever be imagined, except for [the
b@%@
chapter [pertaining to them] inshaa'Alla al-Qarafi has mentioned about the agreement

about rejecting innovation is correct, b I@lflcatlon therein is not correct. And it is strange
that he cites consensus (on rejectin @ then he clashes against that with opposition (to it)
alongside his awareness that (this pts4 g’hls) makes the destruction of that consensus binding
upon him! 8

This is a very clear observaj @f the Shariah or its principles indicates something to be
obligatory, recommended or e, then it simply comes within the confines of the Shariah

and entering it under th 8l of 'bidah' (meaning, from purely a linguistic point of view) is self-
defeating and of no me -l1zz bin Abd al-Salam himself said, as cited by al-Shatibi (1/319):

The path to knowin [| e. the particular classification] is that the innovation should be looked at
in light of the Sha principles, so if it enters under the principles of obligation, then it is
obligatory (waaji

Al-Izz bin t&al—Salam is saying that it is by referring the newly invented matters (i.e.
Iinguisticall&anything that is new, both praiseworthy and blameworthy) to the Shariah principles
and looki®g, at what they would enter into (of the five rulings), and so they would take the
appropriQe ruling depending on which one they would enter into. And this is what al-Shatibi
indicatd Is pointless and self-defeateing, not having any purpose at all, since the bidah tha the
Sha intends can never be wajib, mustahabb or mubah. Later, al-Shatibi, discusses each
e ple provided under the five categories and addresses each one (see below).

gszhatibi continues (1/322):

And just as he (al-Qarafi) followed his Shaykh this classification without reflection, then it is
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apparent from Ibn Abd al-Salam that he labels the matters of public interest (al-masalih al-
mursalah) to be "innovations" built upon - and Allaah knows best - that they do not have any
specific [explicit] mention in specific texts, even though they are conciliatory with the eral
principles of the Shariah. So from this (starting point) he made the general principles dicate
that these matters are deemed good. Hence, his referring to them with the word "i§\‘/ations"
(ex<d) is from the angle of the absence of specific evidence for a specific issye, and then
considering them as being good from the angle that they enter into [general] pridfples [in the
Shariah]. And when he depended upon these principles, then these actions bec equal to him
to those actions which come under specific texts, and therefore he becarp om those who
[simply] speak with the matters of public interest (al-masaalih al-mursalah)%\m e labelled them
as "innovations" in wording, just as Umar (radiallaahu anhu) labelled the y&Meation of the people
for the prayer in Ramadan in the mosque as "innovation", as will some sogfMNnshaa'Allaah.

Basically, what al-lzz bin Abd al-Salam did is to consider certain ions which do not have
specific texts for them through general Shariah principles such @&™That without which an
obligation cannot be fulfilled is itself an obligation" as a result a\Wwhich they were deemed as
"good" and then entered them under the label of with its linguistic@#eaning. In reality, these affairs
are simply matters of public interest (masalih mursalah). Our @am is appropriate here again to

help us visualize the matter: &\o)

X
@O

Bidah.Com

R "7 Blameworthy
Matters of Worship

Lingui%( Shariah [ Nothing But Evil %"
Usa «§“§ Usage \_Hageegiyyah

Sought As Means to an End \4@ &0 of some \. |daafiyyah

7 12 Or Praiseworthy

M atters of Public Interest

id'ah is used
Or Has Precedent in Shari'ah @Qoro dly in its linguistic k Sought In and of Itself
& se to refer to
Eg. Umar reviving @ P sorthy matters that Good Innovation
congregational tarcwih O §\ not clash with the (bid'ah hasanah)
prayer and thus is not o O ar'ch. However, they can never enter
bid'ah in the Shariah & Q do not intend by this here

sense. matters of worship that

"
@ clash with the Shar'ah in
b their foundations or their
4
N details.

Al-Shatibee Addressing the Example Given by al-l1zz bin Abd al-Salam

Al-Shatibee ad§sses the various examples that were used by al-lzz, and we will simply
summarize t q ints made by him (refer to 1/323 onwards in al-I'tisaam):

Al-Shatibixgays that the affairs he entered under mandub (recommended) do not enter into
innovati at all and that is clear by the examples which he gave. Salat al-Tarawih: This is
establi@ed from the Messenger (alayhis salaam), and he quotes the narrations in this regard from
the an of Abu Dawud. He explains that the Messenger (alayhis salaam) stopped praying
taradwin in the mosque after three days because he feared it might be made obligatory on the
ah which may cause them hardship, citing the hadith of Aa'ishah (radiallahu anhaa) in Sahih
ukhari. Al-Shatibi says that these texts prove that this action was in fact a Sunnah, and that
because the era was one in which revelation was still being received, he stopped it for that reason,
it was not an absolute withholding. So when revelation stopped, the affair was eventually returned

This Contents of this Document Were Stolen From Bidah.Com (Salafi Publications) By Takfiri Thieves
Derby Da'wah Project. The Takfiris Are Known to Steal Content From Salafis To Gain Legitimacy.


http://www.pdfill.com

This Contents of this Document Were Stolen From Bidah.Com (Salafi Publications) By Takfiri Thieves from the
Derby Da'wah Project. The Takfiris Are Known to Steal Content From Salafis To Gain Legitimacy. _
to exactly how it was, congregational tarawih prayer in the mosque behind a single imam. Al-

Shatibi explains that Umar (radiallaahu anhu) called this action a "bidah" only on account of the

outward appearance of the matter, in that the Messenger left it and it did not occur in t a of
Abu Bakr (radiallaahu anhu). So when this word is used in this sense, there is no pro with
such a term, however, this does not make it permissible to use this statement for pergtting the
blameworthy innovation that the Shariah condemns, because this is clearly distort e words

from their proper places (i.e. distorting the words of Umar). @
As for what he (al-1zz) entered into the wajib (obligatory), then the examples he/gve are from the
angle of the principle, "that without which an obligation cannot be fulfilled wqge lf an obligation."
Hence, it is not a condition in these matters that the Salaf must have acé‘m pon them, and nor
that there must be a specific basis for them in the Shariah, because the atters and examples
are from the subject of al-masalih al-mursalah (matters of public int]frest by which the five
necessities, life, religion, intellect, wealth and lineage are protecigd). Al-Shatibee gives an
example by saying that if a person was to travel for the obligatorﬁjj by flying in the air, or
walking on the water, he would not be considered an innovator, badyUse the objective is to reach
Makkah to fulfil an obligation. .
N

As for the example of the mubah (permitted) of shakin sg s after the morning and late
afternoon prayers, then as for saying it is an innovation, this & granted, but as for them being
permitted (mubaahah), then this is prohibited because the‘g\& o&pecmc evidence in the Shariah
which indicates the specification of those times. K (g Q}

Refer to al-Shatibi's lengthy discussion in al-I'tisam \@2@\/ ly provided a summary of some of
the issues he discussed but which serve as aniillu em all.

Al-lzz bin Abd al-Salam, Sticking to the Su@%ﬁ@voiding Bidah in Matters of Worship

Alongside everything which has preceded gﬁ Id now make clear that there is absolutely
nothing for the Innovators in the mere f hafi'i and al-lzz bin Abd al-Salam applied the
word 'bidah’ with its broader linguistic r@ @hlch allows them (the innovators) to justify their
reprehensible innovations in matter. be they bidah haqigiyyah or bidah idafiyyah. This
will be made even more clearer by $g {t some fatawa of al-Izz bin Abd al-Salaam in relation
to matters of worship. Through illustrate that these contemporary innovators also
misrepresent the position of al- ARd%al-Salam because even though he made an erroneous
classification of 'bidah' upon @ ﬁguistic meaning into five types, he did not intend or mean
by that what the innovators ave wrongly employed this classification for, which is to
oppose the Sunnah in th airs of worship and to depart from what the Salaf were upon and to
justify their multitude (bfonovatlons in affairs of worship not known to the Companions or the
Salaf.

In Part 5, we will @k at a sample of fatawa of al-lzz bin Abd al-Salam to prove this point

inshaa'Allaah. @
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Part 5 - Al-Izz Bin Abd Al-Salam on Adherence to the Sunnah and Avoiding Innovation in

Worship
<

In this Part, we will provide a sample of fatawa from al-1zz bin Abd al-Salam (from his'@k "al-
Fatawa", Dar al-Ma'rifah, Beirut, 1406H) which will help to establish the following pointss

Firstly: That al-lzz bin Abd al-Salam's classification is simply a classification o@atever may
enter into the linguistic meaning of bidah (anything which has no prior example hich may be
praiseworthy or blameworthy). It is not intended as part of any justification be used as a
principle for justification of innovation into matters of ibadah (worship) whiQddvare not from the
Prophetic Sunnah in their foundations, or their details. Secondly: That S&t bin Abd al-Salam
shows rejection against the bidah idafiyyah (that which has a foundatio e Shariah from one
aspect, but opposes it from others) and encourages following the Sunn%nd leaving that which
opposes it, and that it is better to follow the Sunnah than to ir‘oyvate. Thirdly: That the
contemporary innovators who make use of the speech of al-1zz bin@bd al-Salam do injustice to
him and twist his words in a way he did not intend them to be used This can be seen when we
look at the general spirit of avoiding and abandoning that which q@s not agree with the Sunnah or
is not founded upon an authentic hadeeth which we see conggg*across in his fatawa. Fourthly:
Whilst noting importantly that al-lzz was the first to spea}Q is classification which itself is
innovated (as explained by al-Shatibee), and aI-Shafi'bW only spoke of bidah with its
linguistic meaning and mentioned it can be bIame@ &hat the Shariah intends) or
praiseworthy (what enters into matters of public intere Q‘Q é@el s a specific precedence in the
Sunnah). i <&

SR

S
Important: It is essential, whilst reading what f %@)w to note that there is a general spirit

within the answers to the questions below whi indicates (alongside what we established
in Part 4) that al-1zz bin Abd al-Salam does pot his classification of bidah in the way that
he did to justify and allow innovation into t@ worship and a departure from the Sunnah of
the Prophet (alayhis salaam) and the U N i panions. Let's take a quick look at illustrative

examples given by al-lzz once again {9 @s cited from al-lzz by Imam al-Shatibee in his
book al-I'tisaam (1/319 onwards): é&((, é
K

+ Waajib (obligatory): knowl mmar (to preserve the religion], clarifying obscure,
strange words used i a texts, compiling and laying down foundations of

jurisprudence (figh), s 0 @icism and appraisal of the narrators to distinguish sound
from weak narrations, e innovations.
¢ Muharram (unlawfu@ﬁe beliefs of the factions of innovations like the Qadariyyah, Murji'ah

and others.

* Mandub (reco@nded): setting up hospices, schools, dams (or other structures for
irrigation), ey, stance of goodness that was not found routinely in the first era (of Islam),
the tarawih PYayer, speaking about the detailed affairs of that tasawwuf which is
praiseworthyy debate and discussion and gathering to discuss issues, where only Allah's

face is sgayht.
* Makr Isliked): decorating mosques, and decorating the Qur'an.
+  Mub& (permitted): shaking hands after the morning and late afternoon prayers, taking

pledgure in food, drink, clothing and residence, wearing shawls and widening the sleeves.

We ar€Zgoncerned only with the wajib, mandub and mubah, since that is what todays Innovators

are &ched to.

@Qor the waajib (obligatory) these are all clearly from the masaalih mursalah (non-Shariah
fined matters of broad public interest as it relates to one of the five necessities, in this case,
preservation of religion). This has nothing to do with innovating in matters of worship (ta‘abbud) or
justifying the departure from the Sunnah in the form and detail of worship. As for the mandub
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(recommended) we can again see that these come under the topic of the maslahah mursalah,

and as for the example of the tarawih prayer, then that has a very specific proof in the Sunnah
because it was done by the Messenger (alayhis salaam). For someone to innovate a n t of
worship or to practice an existing one in a way that is different to what is in the Sunnah,?, must
bring a specific proof. As for the mubah (permitted), then these are merely matter@hich are
permitted in the Shariah (shaking hands, eating food, wearing clothes) [and are not figm the affairs
of worship] but they are being performed in a new way. This has got nothing to do matters of
worship (ibaadah) which the Innovators try to justify, which are opposed to the@nah in either
their foundation, or their details. s (of
N

With this clarified, we can now move on to a sample of fatawa from aI-Izz@bd al-Salam which
indicate a general spirit that is opposed and different to what the Innovataor: today are upon.

1st Example: @

In this first example note how al-1zz is asked about two mattersl%ne that relate to an issue
legislated and permitted in the Shariah (shaking hands), and ong @at relates directly to a matter of
worship (raising hands in du'a). There occurs in the book aI—Fa,@h (pp- 46-47):

The Issue: shaking hands following the morning and late aft o)on prayers, is it recommended
(mustahabbah) or not? And supplication after the salutadQVAQT @ry prayer for the Imaam, is it
recommended or not? And if you say it is recommend @uld he (the Imam) turn with his
back to the giblah or should he make du'a turning to @And should he raise his voice or
lower it? And should the one supplicating raise his ™Y? Because this is in other than the
places in which it is established that the Prophet (!% alayhi wasallam) raised his hands?
The Answer: shaking hands following the m&nj d late afternoon prayers is from the
innovations, except for the one who arrives %g to meet] with the one whom he shakes
hands with before the prayer. Shaking h r& ‘g?slated when approaching (and meeting
someone). é N

R
Note how he says that shaking hands %@'r@d asr prayers is from the innovations, alongside
our knowledge that he included thév(, néib the innovations which are mubah (permitted)
elsewhere. He states that this pra is’ ;5(05'1 the innovations unless it is between two people

whose intent it is to meet, and th prayer finishes they shake hands, meaning that this
would take it out of being from
arrives is a legislated matter.

A0QtTons, since shaking hands when meeting someone who
Qiis@1guished between the two situations

Then he said (speaking ab@t’a matter related directly to worship):

The Prophet (sallallaa@layhi wasallam) used to perform the legislated adhkaar after the prayer,
would seek forgive three times and then depart. And it is related that he said, "O Lord, save
me from the punishMent on the day that you resurrect your servants." And all goodness is in
making ittibaa’ wing) of the Messenger. Al-Shafi'i preferred (loved) that the Imam should
depart after th yer.

It is not rec%mended to raise the hand in the qunut, just as it is not raised in during the [recitation
of] the sugication of al-Fatihah, and nor between the two prostrations, and there is no authentic
hadeeth{Mhat regard.

, the hands are not raised during the supplication of al-tashahhud, and nor is it
mended to raise the hands in supplication except in the situations that the Messenger
allaahu alayhi wasallam) raised his hands. No one wipes his face with his hands after the
pplication except an ignoramus.

And prayers upon the Messenger in the qunut is not authentic, and it is not desirable that anything
should be added into the qunut beyond what the Messenger of Allaah (used to say) and nor
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anything decreased (from that).

In relation to what is part and parcel of an act of worship we see here that al-lzz me all
goodness lies in following the Messenger (alayhis salaam) and that one should not addagMything
into the qunut above what the Messenger used to say, and he mentions that hands shog only be
raised in those instances in which the Messenger used to raise them. What we areﬁng here, as

we said, is a general type of spirit regarding matters of worship which is very di nt to other
matters. X
2nd Example: N '\(0'

S

The next question is about making mention the Companions in the ser % which is something
the Salaf never did. This occurs in the book al-Fatawa (pp. 47-48): %.

The Issue: Is it recommended for the khatib to mention the Comg@iions in the sermons upon
what has become the habit in our times using rhymed prose? Or.dyabandoning it more befitting
due its agreement with [what] the Salaf [were upon]? And whe man sends prayers upon the
Prophet, it is recommended for him to send prayers upon Hi ily, and when he sends prayers
upon his family, are his companions entered into that or not’?/@ hich if them is more befitting to
be said, "O Allah send prayers upon Muhammad ané thQfamily of Muhammad and his
companions" or "... upon the companions of Muhammad&@Ad"hifamily." And if mention of the
companions is recommended then why did not the Pro ?e@bmpanios and the rightly-guided
caliphs after him mention it? What is the preferred po(ol u, may Allah protect you?
SO

td&ed caliphs and the rulers is a disliked

The Answer: Mentioning the Companions, the ri
innovation (bidah ghayr mahbubah), and nothing\ mentioned in the sermons except what
agrees with their objectives such as praise, s ] exhortation, instilling fear and reading the
Qur'an. When he (the khatib) is asked aboyt M ruling and answers, there is no harm in
that, especially if it is in relation to the Jum ~§h’3§?ﬁ_ikewise, (speaking and advising) if he saw
someone who came and sat and did no &“two rakahs for the entering the mosque, as was
done by him (sallallaahu alayhi wasa®. .@rd it is more befitting that sending prayers is
restricted to the Messenger, upon wh&aN @tic in the hadeeth, and nothing is to be added to it
by mentioning the Companions or t%t em. And the family of the Messenger (sallallaahu
™\S)Banu Hashim and Banu Abd al-Muttalib. And it is
llallaahu alayhi wasallam) specifically stated his wives
@g of the prayers, and Allaah knows best.

alayhi wasallam) in the view of
authentic that the Messenger o
and offspring to be included i

From this we can see than@®at the Innovators claim that "Whatever has a basis in the Shariah is
not considered the dist@yed and reprehensible innovation, but is good innovation (bidah
hasanah)" is not upop t the Scholars intend. In this example one can argue that remembering
the Companions an@aising them and respecting them has a basis in the Shariah, and hence to
mention them in theMermons is nothing but a bidah hasanah which the Shariah permits. In his
answer he clearl tes that mentioning the Companions, the rightly-guided caliphs and the rulers
is an undesiratpgNnnovation, and that only certain things ought be in a sermon (which fulfils the
goals and o jgbt‘lves of the sermon). He states that is more befitting that a person only sends
prayers up&g the Messenger (alayhis salaam) in the manner that is authentically related in the
ahaadeeti and not to add anything further to it. We see here something different to what the
Innovato@argue about "bidah hasanah" which is that if something has a supportor basis in the
Shari @hen it is a good innovation, not a bad innovation. Applying that argument here would be
tioning and praising the Companions has a basis in the Shariah (no disagreement there),
ince it has a basis in the Shariah, if we were to mention them in the sermons this would be a
bidah (here they have taken something which has a foundation in the Shariah and then
ered its form with respect to how it is done). However, we do not see al-1zz bin Abd al-Salam
allowing this, and it is clear that he considers this from the undesirable innovations. Again, if you
go back and have a look at what al-lzz bin Abd al-Salam includes as examples within his
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classifications of bidahs that are wajib (obligatory), mandub (recommended) and mubah

(permitted), you will clearly see that he intends something different to what the Innovators intend
by wrongly using his classification to justify innovating into the deen of Allaah that whig]NS not
from it. So our point here is that we clearly see a different type of spirit from al-lzz b d al-
Salam to what we see from the Innovators.

3rd Example: b
<
This next issue is about whether using a bright prayer mat is disliked when q& can pray on a
normal mat or on the earth, following the Salaf in that. Also when one is absg y certain that the
prayer mat is clean and one is not certain whether the mat in the mosquﬁpure, is it better to
pray on the prayer mat or not, and is it required upon him to know with inty if the mat in the
mosque is pure or not? This is in al-Fatawa (pp. 68-69): %
O

The answer is as follows: AQ

It is not unlawful to pray on a bright and marked prayer mat @t it is disliked upon a bright,
adorned one, and likewise upon an exquisite one, becausg@yer is a state of humility and
serenity. The people in the mosque in Makkah and Madinah/&g ceased to pray upon the earth,

sand and pebbles, out of humility to Allaah. And the M Sse (sallallaahu alayhi wasallam)
never prayer upon al-humrah (red mat) except rarely, and‘g hat was due to a reason. But
it is better to make ittibaa (follow, imitate) the Mes yhis salaam) in the both the
minor matters of detail and the major ones fro ements and actions. Whoever
obeyed him will be guided and Allaah, the M| st|c will love him, and whoever
departed from obedience to him and gmdlng |m will be distanced from what is
correct to the extent of his distance from i |baa of him. And whoever had doubt
about the impurity of the earth or the mat, t pon that whose purity he is certain of is
more befitting since that is a condition in the e prayer, and Allaah knows best.
We see here that despite what we know assification into bidah into the five Shariah
rulings, he still emphasizes sticking to t Prophet (alayhis salaam) in all matters, large
or small, and that when it comes to ma q; @rshlp, he clearly entices sticking to the Sunnah
and avoiding what opposes it, either 4 ,;n Rdhtions, or in its particular details.
4th Example: @

N
There occurs in the book al-Fat 9-70):

The Issue: In wearing t s with widened sleeves and enlarged turbans is there any harm or
innovation that necessij a@s rebuke [in terms of] cost and excessiveness in the beautification of
the embroidery, quiltin d hems, [is this] harmful upon the people of piety or not?

The Answer: It is@ore worthy for a person to seek guidance by the Messenger of Allaah
(sallallaahu alay asallam) in being moderate in dress. And excessiveness in widening the
sleeves and [e siveness in] the dress is an innovation, and exaggeration and and wastage of
wealth. And&ﬁ awbs should not go past the ankles, for what is below the ankles is in the Fire...

Note aga jrow he encourages sticking to the Sunnah and seeking guidance by the way of the
Messeng‘g\ (sallallaahu alayhi wasallam) even in matters not directly connected to worship, in this
case Qdening the sleeves and other such matters, going to excesses in that regard, alongside
ledge that he actually considers the widening of the sleeves to be an innovation (in the
¥stic sense) that is permitted. Once more, we see a general spirit in his answers which
ates the opposition to innovations and enticing sticking to the way of the Messenger (alayhis
aam), even in matters in which he considers elsewhere to be permitted innovations.
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5th Example:

There occurs in the book al-Fatawa (p. 100):

/(/)

The Issue: Is it permissible for a person to write an amulet consisting of the Qur'an an n hang
it around his horses hoping for protection alongside his strong presumption that it w4 be torn and
fall into what is impure? @

The Answer: This is a bidah and subjecting the Book of Allaah to belittlement Q‘U&éccount of what

P4

would be touching it of impurity. The Companions did not used to do any@ng from that, and
Allaah knows best. ‘é\

(o)

Upon the argument of the Innovators, one would say that since the &F'an is known to be a
protection, which indeed is a foundation and a basis clearly establis in the religion, then one
could write it on paper as an amulet with the aim of applying its proglile effect to one's animals
(livestock or horses). So this would be a "good innovation (bidah-hksanah)", because it is being
based on something which has a foundation. But we see again.afanswer from al-lzz, mentioning
it in a blameworthy way (as a bidah), in addition to it being Q&ans of subjecting the Qu'ran to
belittlement. &

N?
&
6th Example: ,\& A XN

~

There occurs in the book al-Fatawa (pp. 172-173): \L’é"&
o lIO)

This question is about a man who compiles togethe erses in the Qur'an which contain "laa

ilaaha illallaah" and then reads them as he woul @

The Answer: As for gathering together all %s Qf tahleel, if he intends recitation of them,
and arranges them in order of the chapter: gs\c’n@n then there is no harm, but if he reverses
the order, then it is disliked, because r ar e order, even if it occurs in the verses of a
single surah, then it is haram. And if @h the surahs during prayer, it is disliked. If he
intends just pure remembrance (dhi citation then there is no harm in that, except that
the like of this is not done excep h%ommon folk and guiding [oneself] by the Salaf is
more befitting that introducing 8! oNs.
o O

This again is clear, note his , and we hardly need to comment on that, and when he
says that guiding oneself by more worthy than introducing innovations, he means here
innovation (bidah) in wo y (ibaadah), and is not speaking about bidah in its general, broad
linguistic sense. This indlgytes to us that the particular perception and understanding in the mind
of al-lzz bin Abd al-§ , is not the same as those innovators of today who try to employ his
statement (of class@ﬁon of bidah into wajib, mandub and mubah) in a way he did not intend at
all.

Summing Up O@
At this pointQis worthy that we make sure you understand where we are going here:

Firstly, @z&z bin Abd al-Salam is an Ash'ari Sufi, upon the creed of the Jahmiyyah in Sifat, and he
innoval@d a five-fold classification of bidah (upon its linguistic sense) rejected by the clear-cut
nts of the Messenger (alayhis salaam), and the Companions, who spoke only of bidah in
ariah sense, and declared that all bidah (in the Shariah sense) is misguidance. But that
sification by al-lzz has been used by the Innovators to justify their heretical innovations in
rship.
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Secondly, despite this innovated classification, by looking at the specific examples given by al-1zz

bin Abd al-Salam of what he includes under his various classifications of bidah (with its linguistic
meaning), we can see that they are not referring to matters of worship (ibadah). Pleéake
another look at the beginning of this article and this will be very apparent. -~

found in his answers than what is found amongst the Innovators who cling to his w (regarding
the classification of bidah with its linguistic meaning into five types based he ahkaam
shar'iah [wajijb, mandub, mubah, makruh, haram]) and try to use them to justifypsnovations in the
matters of worship. This does not appear to be the intent of al-l1zz bin Abd'éag\?am by what he
included as examples in the wajib, mandub and mubah categories, as is a&{@ent in these fatwas.

Thirdly, we can see by the sample of his fatwas, that there is completely differe? spirit to be
t

We are now ready for Part 6 inshaa'Allaah. ?.
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Part 6 - Al-lzz Bin Abd Al-Salam's Refutation of a Claimed 'Bidah Hasanah' and Refutation
of the Doubts of Contemporary Innovators *Q

The Debates Between al-lzz bin Abd al-Salam and Ibn al-Salah Regarding the | vated
Salat al-Raghaa'ib

In the seventh century hijrah (after 600H) a written debate took place between alg bin Abd al-
Salam (d. 660H) and Ibn al-Salah (d. 643H). It is related that al-lzz, when he tq@ ccupation of
leadership and giving sermons ended many of the innovations that the kh and common
people were upon (Tabaqat al-Shafi'iyyah al-Kubra 5/80) and from those g&@&s was the prayer
called Salat al-Ragha'ib, and he explained that it is an evil innovation. 56\&\

This raises a very important and helpful situation which is that as there is yareat dispute between
the true followers of the Sunnah, the followers of the Righteous Salaf those grave-worshipping
Sufis of today [who make lip-service in their claim of following the @essenger (alayhis salaam)]
about the understanding and application of term "bidah (3g=d))", th}n we find here a great acid
test to find out the truth from the falsehood and the genuine fro @e fake. Since, these innovators
claim attachment to al-Izz bin Abd al-Salam, and in particular QEllassification of bidah (into wajib,
mandub, mubah), then what better way to distinguish betwg@g at he actually means by it and
how todays Innovators twist it except by taking an actual igpov@ton he himself refuted so we can
see his particular understanding and application of the wglﬁ M action in broad daylight, such

that there can not be any dispute or argument thereafte

So we have our acid-test kit ready, and we av(\?'{:&'{ﬁeq t moment of truth. We advise all
readers (those who have been misled or who hold’o s) to put aside all whims and desires
and accept the truth when it becomes clear an :%:‘bperversion of the heart, for when one
deliberately and obstinately rejects the truth him in the face, Allaah causes his heart
to become perverse and misguided and math\' I& the truth.

N

What is Salat al-Ragha'ib O

o O
This is an innovated form of prayeWr@ves many repetitions of certain Surahs (Surah al-
Ikhlas and Surah al-Qadr) and certdi mémbrances in twelve rakahs at the end of which there

are two prostrations (after the ta J,@ upposed to be done on a Friday night, preferably in
the month of Rajab, preferably Qs ofe has been fasting and performed just prior to breaking
one's fast. This was being p, he people in the time of al-lzz bin Abd al-Salam, and it
was found in popular book lyha Ulum al-Din of al-Ghazali. So he wrote a tract in
refutation of it. Ibn al-Sals@ad a different view and considered it an acceptable ibadah (act of
worship) and so he wr @'defence of it by writing against al-1zz's tract. Al-lzz then wrote another
response and refuteq al-Salah. Now al-lzz was not the only one who rejected it, it was also
rejected by Abu Dmah Shihab al-Din al-Maqdisi (d. 665H), Abu al-Khair Qutb al-Din
Muhammad aI-Zubm (894H), Abu Bakr al-Turtushi, Ali bin Ibraheem al-Attaar, al-Nawawi, Ibn
Taymiyyah, Zak@aa al-Ansari and others.

This debate &QQeen referred to bin al-Yaafi'ee in Mar'aat al-Janaan (5/144):

‘There ocyred between him (al-Izz) adn the Shaikh of Dar al-Hadith, the Imaam Abu Amr bin al-
Salah v@ severe, intense disputations about that (the prayer) and each of them wrote in
refuteg@ of the other. And the investigating (scholars) judged the position of the Imam lbn Abd al-
Sal 0 be correct, and they testified for him with manifestation of the truth and correctness in
th [raging] wars and battles.

Qmanuscript of these written debates is present and dated 712H being written by Ahmad bin
Yahya bin Basharah, they comprise of three tracts (al-1zz's first tract, then lbn al-Salah's refutation,
then al-1zz's counter refutation). The manuscript also contains a fatwa of al-Nawawi in this very
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matter. Al-Subki also cites the first tract of al-lzz in his Tabaqat al-Shafi'iyyah al-Kubraa (5/105-
107) but it is deficient and not complete. *Q

The three tracts together are very valuable and should really be translated fully, however s Q¥cause
that is outside the scope of this article, we are going to make a summarization of th&®ssential
points, and where certain statements are crucial, we will translate them and refer tg the relevant

page number in the published version. %
Al-lzz bin Abd al-Salam's First Tract N (0&/
N
Before continuing, please remember that vague, deceptive slogan use @\»the Innovators, "If
something has a foundation in the Shariah, then it is not counted as a bl orthy innovation but

is a praiseworthy innovation" in order to confuse and deceive the peop¥, and watch it dissolve
and disappear like salt in water, as you read on. Al-Izz begins (p. 3) t@xplaining that innovation
is of three types: <

AN

This is on the opening page, We will give a summary translation,@ here:

First: That which is mubah (permissible) such as taking I;K%ggf in foods, drinks, clothing and
marriage. He says there is no harm in this. It is clear frgm that he has simply referred to
matters which have the ruling of being mubah in the SI\‘aﬂa Xyt with respect to which some
excess is found, an innovated type not found before, a is Gére is no harm he says. Clearly,

there is no sanction here for any type of innovation Second: That which he says is
hasan (good) and which he says is "every in% S which is in agreement with the
priniciples of the Shariah, not opposing any of thefm! e gives examples such as the tarawih

prayer. This in reality is not an innovation, b
Messenger prayed it in congregation in the
explanation as indicated, it is interesting tqn he gives as examples for this type. He
mentions (p. 4) building hospices, schools, % deeds of goodness which were not found in
the very first period, and which are in [} ith the Shariah in terms of the principles of
cooperation upon piety and righteousr€)ati ise, being occupied with the Arabic language,
which is innovated, but without whi cannot be reflected upon, and understanding its
meanings. He says that innovating is%ﬁ agreement with the command to reflect upon the
Qur'an and understand its mea ikgWise, compiling the hadeeth, dividing them into that
which is hasan, sahih, mawduy. , t this is a good innovation because it preserves the
speech of the Messenger (a S @rm) from anything which is not from it, or that something
should be expelled from it wi it. Likewise, laying down the principles and foundations of
figh (jurisprudence), all o 'se examples are innovated affairs which are in agreement with the
foundations of the Shaga@@yand do not oppose anything from them. Third: He says "that which is
in opposition to the Sh&fuh or necessitates [falling into] opposition to the Shariah." Pay attention
to this as it is impo N He says that entering into this category is the Salat al-Ragha'ib. And he
explains (pp. 4-5) tidft this is for two reasons, the first that it is fabricated and a lie upon the
Messenger (alaydg¥salaam) and secondly because "alongside that, it opposes the Shariah from
numerous angb.."

as a precedence in the Sunnah, the
t, leaving this aside, which has its own

He then exééins (pp- 5-6) that it opposes the Shariah from numerous angles, some of which are
connected}p the Scholars and others which are connected to the common-folk. Those which are
connect@to the Scholars are of two types: a) that when a scholar prays this prayer he makes the
com @folk think it is from the Sunnah, hence, by his action, he is lying upon the Messenger
(ala salaam), and action can take the place of the tongue, b) that when a scholar prays it he is
g the common-folk to lie upon the Messenger (alayhis salaam) by them saying that it is from
unnah, and lying upon the Messenger is not permissible. As for what relates to the common-
, he mentions eleven angles altogether, most of which relate to supporting the innovators in
their innnovations, opposing the Sunnah, opposing khushoo (in the prayer). Of significance though
is what he mentions is in angle eight, as it relates to the two prostrations that are said to be from
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this prayer after the tasleem (salutations):

“For the Shariah has not made mention of nearness to Allaah with any isolated prostratig@hich
does not have an explained reason for it. This is because nearness to Allaah has cified
reasons, conditions, specified times and pillars without which it is not valid. just like
nearness is not sought to Allaah by standing at Arafah and Muzdalifah and throwirgones at the

pillars and making sa'ee between Safa and Marwa without being in the relevant s of devotion
at the specified time, alongside its reasons and conditions, then likewise nearnesg ¥ not sought to
Allaah by any single prostration, even if it is nearness (i.e. prostration in and of¥self is devotion,
nearness), it does not have any valid reason (underlying it). Likewise, nearn Is not sought to
Allaah through prayer or fasting in every time and moment. And per the ignoramuses
will seek nearness to Allaah by which which makes them distant him, without them
even perceiving it. %'

Al-1zz here has explained that just because something, in its founda@"n, is an act of worship, it is
not accepted unless it conforms to the Shariah in all its details anN particulars. This dismantles
that spurious, vague argument which we are demolishing in thig @cle, as is clear to anyone with
a sincere heart. A little later, al-lzz says (p. 9): ‘Q\

“And that which indicates the innovated nature of this ps, éé?that the Scholars who are the
notables of the religion and leaders of the Muslims from tdg ions, the Successors and the
followers of the Successors, and other than them wiQ & Edmpiled books on the Shariah,

alongside the severity of their eagerness to teach th @e obligations and the sunnahs, it
has not been quoted from a single one of them th§t ned this prayer (salat al-ragha'ib)
and nor other than it in their book(s), and it

$}/ A Addressed in their gathering(s). And

practical experience makes it impossible for the IXe féis to be Sunnah whilst it escaped those

who are the notables of the religion, and exan@i< Believers...

This is exactly what Ahl al-Sunnah say @ e number of the innovations practiced by
th

today's Sufi grave and saint worshipp s should be coming more and more clearer
now... and a page later, al-1zz drops a h@’on the contemporary swindler, when he says (p.

10): 2

‘And it is not for anyone to usg
(sallallaahu alayhi wasallam) t 9QU, "The prayer is best of positions" because that is
specific to a prayer that dq Qpose the Shariah from any angle whatsoever, yet this
prayer opposes the Sharia oo (e angles already mentioned. And what goodness lies in
opposing the Shariah?! A@l"t is regarding the likes of this that he (sallallaahu alayhi wasallam)
said, "The most evil of s are the newly-invented ones, and every innovation is miguidance."
May Allaah grant us cess in responding (to Him and His Messenger) and following (the
Messenger), and pr@\ us from deviation and innovation.

(yehce what has been reported from the Messenger

striving to affir d corroborate this (innovated) prayer, he declares them to be in error, following
desires and ring to be hasan (good) what is not good in the purified Shariah and he advises
them to ret®& to the truth for "returning to the truth is better than wallowing in falsehood."

After this (p. 1@2 goes on to mention how it has reached him that two men have given fatwa

This is tl@essence of the first tract of al-1zz bin Abd al-Salam and we can make some quick
obse@ons and points here:

+ Destruction of the claim that the "good innovation" intended by those Scholars who use this
refers to innovations in worship. Rather, they are referring only to affairs which come under
?maslahah al-mursalah - a matter of public interest, that is not specifically mentioned in the
Shariah, but which is supported and comes under the general principles of the Shariah and its
goals of preserving the five necessities (life, religion, intellect, wealth and lineage).
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Second: That those who employ this phrase, "good innovation" to refer to an action which actually

has a basis in the Shariah, like congregational tarawih prayer in the mosque, then they are using
this phrase (good innovation) purely in its linguistic sense, and these affairs can never @Iled
"good innovations (bidah hasanah)" from a Shariah point of view. <

N
Third: Proof that al-lzz bin Abd al-Salam is refuting what enters into a bidah idafi a#(relative
innovation), that which from one aspect has a basis in the Shariah but which fro er aspects
differs and opposes the Shariah in its details and particulars. In fact, al-lzz applg&/the saying of
the Messenger "The most evil of affairs are the newly-invented ones, and e innovation 1is
miguidance" to this innovated prayer, despite it having a basis in the Shar'ia@:y the sense that
prayer itself is from the Shariah). sé\

Fourth: All of the above shows clearly that when al-lzz classifies bida?.into wajib (obligatory),
mandub (recommended) and mubah (permissible) he did not int@j it in the way today's
Innovators have misappropriated it for their own ends. It looks Iike@ey have merely taken the
wording of his classification, and thrown away the actual meaningdnd intent. Then through that
mere wording, they have proceeded to deceive the common-fal nd they have done the same
with the statements of al-Shafi'i, al-Nawawi, Ibn Hajar and othqrex

Ibn al-Salah's Refutation of al-lzz bin Abd al-Salam . &§)

RNSES

It is crucial for us to document Ibn al-Salah's rebuttal b Qve 4 on to mention al-Izz's counter-
response, because it really helps us to drive the st o Gle argument of the contemporary
Innovators. We will simply summarize the respon/fbséo ly as possible, but will document
the crucial elements by direct citation. \\Q&

Ibn al-Salah's rebuttal is comprised of a res &Qen answer posed to him. He brings many

oints and we list them here:
p Y
®\$5

ONE: He first makes the point that tryi @rthis prayer by the argument that the hadeeth is
weak or fabricated, and going to gre this regard to warn the people from it is such that
Allaah has made an example of suc rsgn by His saying, "Have you seen him who prevents
the slave, when he prays?... Do im but indeed prostrate!" (96:9-19).

| X o |
TWO: He argues that this pr @ecome common and widespread amongst the people, he
admits it only started around century, and that the hadeeth regarding it is indeed weak,

or fabricated, and that just@e'cause it is weak, it does not mean that this particular prayer itself is
invalid. b@

Pay attention now, %ﬁs where it get's interesting:

THREE: Ibn a|-s{en then says:

“Further, th \(gkness of the hadith does not necessitate the invalidity of Salat al-Ragha'ib, and
preventing fsgm it, because it enters into the unrestricted command which comes in the Book and
the Sunnag, the unrestricted [command] for prayer. Hence, it is recommended (mustahabbah) on
account@f the generality of the abundant texts of the Shariah which speak with the
reco l@ndation of prayer (in an unrestricted sense) and from them is what we have narrated
fro hih Muslim from the hadeeth of Abu Malik al-Ash'ari that the Messenger (sallallaahu alayhi
wasNlam) said, "Prayer is light."

gl(en he goes on to quote the hadeeth, "... know that the best of your deeds is the prayer" and
after this he cites another hadeeth as support. This hadeeth turns out to be weak, but it is
interesting to see how Ibn al-Salah uses it as evidence, the hadith is reported by al-Tirmidhi (who
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actually does indicate its weakness) from Aaishah (radiallaahu anhaa) that the Messenger

(sallallaahu alayhi wasallam) said, "Whoever prayed twenty rakahs after Maghrib, Allaah will
make a house in Paradise for him." lbn al-Salah argues that since this has been ified
between Maghrib and Isha, al-Salat al-Ragha'ib therefore enters into it, and likewise bé§sg¥se al-
Salat al-Ragha'ib is twelve rakahs, it therefore enters into this hadith! Then he says_ Kt all the
other particular details and descriptions (meaning the surahs which are recited, a ow many
times and so on) represent a type of variation and specificity that do not prevent ;Ndom coming
under this hadeeth or the general command to prayer. Then pay attention to wha says next:

‘And how many an accepted prayer is there comprising of a particul,au'\\{eaécription whose
description has not been related in a specific text in the Book or Sunnah, i not said (regarding
it), "It is a bidah (innovation" and if someone was to say it is a bidah, he c’ég t to say alongside it
that it is a bidah hasanah (good innovation) due to it returning ba&.to a foundation from
the Book or the Sunnah. @

Just stop and pause here for a minute or two, about the significa&:e of what is going on here.
Basically, Ibn al-Salah is laying down all those types of argument\@ﬂhich todays Innovators use to

justify their innovations in worship! He continues: ‘Q

(2
“And from the examples of this is that if a person was to pgray @ring the night with fifteen rakahs
followed by a single tasleem only, and he read a verg Mgen surahs, all in succession,
making a specific dua in each rakah, then this prayer w epted, not rejected, and it is not
for anyone to say, "This prayer is innovated, rejected @ere has not been related any text

from the Book or Sunnah with such a description (K@&\\, O

S
gﬂat significance of what is going on here!

Again, you need to stop right here and reflect up,
Look at the form of argumentation. He then sa@Q ‘Q

“‘And if a hadith was fabricated for it (i.e. th §§m he just gave of a particular form of prayer)
with a chain of narration by which it ¢ €A, we would have invalidated the hadith and
rejected it, yet we would not have re(@ydat @prayer. And such is the affair for al-Salat al-
Ragha'ib, without any difference, an ' Ay QWS best.

%jections related to the particular details of this prayer

e justifying the details of the prayer. He addresses the
issues of a) repetition of cert ' @d Surahs, b) the two isolated prostrations after the prayer,
c) the requirement of a fixe terms of repetition of surahs and remembrances, d) that
the amount of repetitio nd remembrances required is burdensome, e) that it is done in
congregation. He resp r@to each of these by providing evidence to explain them away (these
arguments are all weg d will be refuted by al-1zz bin Abd al-Salam). Then comes the sixth one
and this is again ve nificant and crucial so we will document it here and look at Ibn al-Salah's
response to it:

FOUR: After this, Ibn al-Salah ad
and he makes around six poin

“The sixth: T@ﬁs prayer has become an newly-arisen openly proclaimed symbol (of the
religion) and,if{$"prohibited to manifest an open symbol in the religion.

And its anQyer is: That the issue in that regard returns back to the fact that it is an act of worship
which hs@a foundation in the Shariah, which has become open, manifest and people's aspirations
for it h€e become much. This does not necessitate that the good spirit around it should be killed
off aring it out from its very root. This is because what the Scholars of the Muslims specialise
in he knowledge of figh (jurisprudence) and all other sciences of the religion, of laying down
dations, and making clarifications, and comprehensively addressing matters, and giving
ention to detail, and authoring works, and teaching, all of these are open manifest and newly-
arising symbols in the religion which were not present at the beginning of Islam. So why don't we
say, "That is innovated and it should be avoided and any newly-introduced symbol ought to be
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rooted out" - and Allaah knows best.

Pay attention again to this form of argument and compare it with what is found wit ‘@lays
Innovators and just wait and see till you read al-Izz's response, and when you have, th u will
realize what great fraud has been perpetrated by today's Innovators and how al-1zz 1§ Abd al-
Salam himself is free of these individuals, even if he himself is an Ash'ari Sufi with ch for which
he is to be refuted and criticized. This was the last of what Ibn al-Salah wrote an& en his tract
comes to an end, where he remarks: S

“So it has become clear with what we have explained and laid down that Salg (Qagha 'ib is not to

be put aside the rejected innovations! And that the newly-invented affairs h bmany different [but]
resembling facets, whoever does not distinguish (between them) will b ing them (alongside
innovation) without insight!! And Allaah, the Most High knows best.

o

We can now make summary points and observations here: @

First: His acknowledgement that the ahaadeeth with respect to,Ko prayer (Salat al-Ragha'ib) are
weak or fabricated (he tends to the latter view). Second: His f non-specific generalized texts
that speak of the virtues of prayer as evidence for a specific #\ gNorshlp with specific details and
particulars having no mention in the Shariah, and declasjng iOto be mustahabb on account of
those general texts. Third: His claim that this newly-introc&c Mgoes back to an act of worship

which has a basis (asl) and support in the Shariah. Fo alah is a great scholar and we
excuse him for the mistakes in this regard because @oecame confusing for him, and it
may have been the case that since the people w o this worship, if they were to be

discouraged from it they would lose a significant a é&o the religion, and Allaah knows best.
In any case, of utmost importance to us, is the he used to defend this practice, which
are echoed in the arguments of today's mnov

This now leads us to the counter-response ﬁ%;& Abd al-Salaam, and here we will see the
deceptions and frauds of todays innovat back into the dust from whence they came,
and of no avail is it to them to rely purelo t@\Nordmg and labelling of al-1zz's classification of

bidah (into wajib, mandub and mub wing away or concealing the intended meaning
and intent of al-1zz. & A’

Al-lzz bin Abd al-Salam's Couﬁl&e Qnse

Please take a seat and watc @ud of the likes of GF Haddad, Faqir, your Abu Layths, your

Kellers and others from t Snerality of the Innovators is laid bare and buried beneath the ocean,
walhamdulillaah. So he e(@'al—lzz's counter response, we will summarize it and any crucial parts
will be documented: , b

The opening of his &onse:

“The newly-inv d matters are of two types: The first of them is that which has been introduced
from that w, opposes [something from] the book, or [something from] the sunnah, or a
narration, (&Ematter of] consensus. This is the misguided innovation. And the second is that
which haipeen introduced of goodness and there is no opposition to anyone of these things
[qur’ an, thah, athar, ijmaa']. This is the newly-invented matter which is not blameworthy.

The type al-Shafi'i is speaking of refers to that which opposes the Shariah and Salat al-
would come under it just as anything else which opposes the Shariah in its details would
under it even if it has support in its basis, foundation as is clear. And as for the second
, al-Shafi'i is speaking of the maslahah mursalah (such as compiling the Qur'an, and laying
wn foundations of figh, and being concerned with Arabic, and preservation of hadeeth, and
building schools and hospices and so on), and these are the affairs that al-lzz bin Abd al-Salam
says are obligatory or recommended in his particular classification of bidah. And all of this has
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nothing to do with innovation into matters of worship, which by now should be absolutely clear to

the reader. This explains perfectly and fully exactly what is meant by these Scholars in their usage
of the terms "praiseworthy bidah" and "blameworthy bidah" X

Then at the end of his second tract (p. 40), al-lzz points out that Ibn al-Salah used t(&eviously
reject this prayer as a repugnant innovation, and he provides two verdicts given by Igp al-Salah in
that regard and makes a very brief commentary upon them, and then he closegNds tract with
supplication to Allaah and sending prayers and salutations upon the Messenger (ﬁgfnis salaam).

0

It's time to clean up the debris: '\\

First: al-1zz bin Abd al-Salam has shown rejection against an innovation | ‘ﬁls time upon the same
usool (foundations) that Ahl al-Sunnah show rejection against all innov%c?ns which may have a
basis in their foundations in the Shariah, but which opposes the ariah in the details and
particulars, this is what is called bidah idafiyyah (relative innovati(@ Second: He refuted the
arguments of Ibn al-Salah, which are the very arguments use&today and which are, very
ironically, justified by todays Innovators because they claim that@rtain scholars have spoken of
"good bidah (bidah hasanah)" or "praiseworthy bidah (bidah rr@udah)" terms they clearly have
not understood in the least. Third: A very clear explanatlon tIy what al-1zz means by "bidah
hasanah" and it is not what today's innovators claim it is,.gath e is speaking about one of two
things, either that which is in agreement with the Sharial &a &epecmc evidence for it (like the
congregational tarawih prayer) or that which is a m rsalah such as compiling the
Qur'an and the various sciences which developed Qwhlch became means (wasaa'il)
through which the religion is preserved, and mat @t@ terest like schools, hospices and
SO on.

Important Clarification Q) \

An important note is due here which is tha %@o& ight say and ask: How come al-Izz bin Abd
al-Salam and indeed others, may have ted upon other affairs which are innovations
according to you, and yet here you are@ tr'@'words to clarify what was meant by them when
they speak of "good innovation" mnovatlon"’? And the answer is that the basis of
innovations can be weak or fabrlc ha eeths which some Scholars may have taken to be
authentic as a result of which the n in that regard, and had they known or come to the
conviction that it is a baseless would not have acted upon that action. Then there

could be other reasons too, S|ble that a Scholar show rejection against innovations,
yet still be upon innovations other areas. So the fact there may be found that which is
considered innovation |n *view with some of these scholars - which has its own particular

explanation - does no nge the correctness of everything which has preceded, and we are
simply pointing out the&th that is evident from a Scholar's speech and writing - even if he may
have errors elsewhgnavand the truth is the lost property of a believer. Further, these scholars in
themselves are not reference point, rather it is the Book and the Sunnah and all their views
and opinions are Aged by the Book and the Sunnah, so what agrees with them, is accepted and
what disagrees*h them is rejected. And what we have presented here from al-lzz bin Abd al-
Salam, conf to what is in the Book and the Sunnah and what the Companions and the Salaf
were upon&th respect to the understanding and application of the word bidah in its Shariah

sense. yg,

Conc;Ll on

Qf the great doubts and arguments of the Innovators has been dismantled, destroyed and
Cﬁated to the dustbin of history, and it is not possible for anyone to continue to use this doubt

cept out of hypocrisy and wilful opposition and disdain of the Sunnah. Next, we will dismantle
and destroy their use of the speech of Imaam al-Nawawi (rahimahullaah), by Allaah's aid and
permission.
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